
Mother of Jesus

Mother and Help of Believers

“We believe that Mary is present among us 

and continues her “mission as Mother of the Church and Help of Christians. 

We entrust ourselves to her, the humble servant in whom the Lord has done great things               that we may become witnesses to the young of her Son’s boundless love.”

The specific details that the New Testament presents on Mary are notoriously few.
 And, what is even more important, they are always subordinate to the confession of faith in Jesus Christ.   In fact, of the two evangelists that mention their purpose in writing, one says that he seeks to strengthen the faith of his readers (Luke 1,1-4 ) and the other writes  “so that you may believe that Jesus is the Christ, the Son of God.” (Jn 20,30-31 ) .

In the fourth gospel Mary, who is always called “mother of Jesus”, has an even weaker presence than in the third gospel.
 Nevertheless, and this is important, she is linked to two central themes of Johannine thought: she is mentioned first in relation to the hour of Jesus (Jn 2,4; 19,30), and  secondly, at a crucial time in the lives of his disciples (Jn 2,11; 19,27). In both cases, Jesus addresses his mother in an unusual way, using the simple title of "woman" (Jn 2,4; 19,26).
 
These two episodes were not known to the synoptic tradition. The first tells of the beginning of Jesus' hour (Jn 2,4), and the faith of his disciples (Jn 2,11), and the second its fulfillment (Jn 19:30). Mary is not the protagonist but Jesus. Nonetheless, Mary's presence is essential to Jesus as well as to his disciples. Her active participation by accepting a deliberate decision of her Son enables Jesus to form a new relationship with the group of his followers in the first instance, and with one of his disciples in the second case. 
 
The mother of Jesus,                            ‘helper’ of the disciples                           at the beginning of their faith.
(Jn 2,1-11) 
"Mary gave us a shining example of faith ...
She taught us to have faith,
even though she had heard in her son's words what seemed like a refusal ...,
She acted against hope, trusting in her son’s mercy ...
She taught us to obey, persuading the servants to obey not in this
or that, but in everything , without distinction.".
 


The story of the wedding at Cana in Galilee (Jn 2,1-11 ) is a short, well-defined narrative. It opens with Jesus and his disciples coming to Cana and closes when they leave Cana along with the mother of Jesus and his brothers (John 2,1-2.12 ).  But it does not seem to fit in well in its immediate context, where it is a bit isolated and there is no further reflection on it, a typical characteristic of John’s way of editing. (John 2,1-2.12).
1.
Understanding the text


It deals with an ordinary event – a marriage – but it closes with great solemnity: it is "the first of the signs" of Jesus' (Jn 2,11). There is a brief introduction which situates the action and introduces the characters (Jn 2,1-3a), and a conclusion which gives the theological significance of what  has been narrated (Jn 2,11).   The account is divided into three parts: Mary's dialogue with Jesus (Jn 2,3 b -5), the dialogue between Jesus and the servants (John 2,7-8), and the dialogue of the steward  with the bridegroom (John 2,9-10).

The story is, in fact, a chronicle of successive conversations until such time as the author interrupts with a personal comment (Jn 2,11) and a note on the journey of Jesus (Jn 2:12).


1 On the third day there was a marriage at Cana in Galilee, and the mother of Jesus was there; 2 Jesus also was invited to the marriage, with his disciples.          3 When the wine failed, the mother of Jesus said to him, 


              "They have no wine."








                 4 And Jesus said to her,







               "O woman, what have you to do with me? My hour has not yet come."                                  5 His mother said to the servants,





             "Do whatever he tells you."







                   6 Now six stone jars were standing there, for the Jewish rites of purification, each holding twenty or thirty gallons. 7 Jesus said to them,                                           "Fill the jars with water."








 And they filled them up to the brim. 8 He said to them, 


           "Now draw some out, and take it to the steward of the feast." 

                        So they took it. 9 When the steward of the feast tasted the water now become wine, and did not know where it came from (though the servants who had drawn the water knew), the steward of the feast called the bridegroom 10 and said to him, "Every man serves the good wine first; and when men have drunk freely, then the poor wine; but you have kept the good wine until now." 




                 11 This, the first of his signs Jesus did at Cana in Galilee, and manifested his glory; and his disciples believed in him. 




                         12 After this he went down to Capernaum, with his mother and his brothers and his disciples; and there they stayed for a few days.



The story focuses on an event which is a bit irrelevant, reported with a subtle irony that is typical of the Evangelist.  It does not give a good impression of the organizers of the feast when it says that they ran out of wine, (Jn 2,3) or when it says that it was customary to serve poorer wine at the end of the feast (Jn 2,10).  John 2,11 gives the key to understanding the story:  the disciples grasped the true meaning of this first sign,
 that marked  the inauguration of the public manifestation of Jesus, and of His glory (cf. Jn 1,14; 5,41-44; 7,18; 11,4; 12,43; 17,5.22-24). This first sign of Jesus and the beginning of the disciples’ faith in him took place, then,  on the seventh day of Jesus' ministry (Jn 1,19) or, as the evangelist writes , only three days (Jn 2,1; Jn 1,43) after Jesus had promised to Nathanael that he would see greater things (Jn 1,50).
 

 
The first event, a feast where his mother was present (Jn 2,1-2)
Some disciples of John the Baptist were following Jesus (cf. Jn 1,35-39). For them to leave the desert and go as guests to a wedding had to be an excellent decision, but it was an unusual and baffling one. The Baptist was an ascetic who did not eat or drink (Mt 11,18).   But the first thing Jesus does with his followers is to take them to a wedding feast, which could last a week ((cf. Gen 29,27-28; Judges14,12.17; Tob 11,20) or even two weeks (cf. Tob 8,20; 10,8).


The narrator points out that Jesus' mother was there, participating in the festival, before Jesus and his disciples arrived (Jn 2,1). This is not an insignificant detail. To begin his work as a teacher (Jn 1,38: "Teacher, where are you staying?") Jesus leads his early followers not to where he lives, but to where there was a party ...  and where his mother was!

Jesus (not his mother) took the decision to go to Cana, with his disciples who had also been invited (Jn 2,1).  From the story we cannot deduce the reason for the invitation. The fact that his mother was already there suggests that there may have been a degree of kinship between the families or that they knew each other. This would make it easier to understand the actions of the mother of Jesus during the feast (Jn 2,3.5).

Dialogue between Jesus and his mother (Jn 2,3-5)
It is worth noting that the mother of Jesus was the only one who noticed that there was no wine. This is an unexpected and important detail.  The text does not say why they had run out of wine or how Mary came to notice it.
 The fact remains that it was a bad start for this family that proved unable to provide for the enjoyment of their guests.
 Mary noticed that embarrassing situation.

The mother passes on the information to her son.  She lets him know what she has just discovered but she makes no request of him. Her words, in fact, describe the unfortunate situation (cf. Jn 11,3), but do not ask him to intervene, much less to perform a miracle (cf. Jn 5,7). Mary takes it for granted that the family feast is at risk, and she looks to Jesus for a solution, trusting in His goodness (cf. Jn 6,5). Without actually asking, the mother expects something from her son. She tells him what she has discovered because she trusts him.  This can be deduced, not so much from her words, but from the way she reacts to the negative response of Jesus (Jn 2,5: "Do whatever he tells you").

The response of Jesus is the key to understanding the deeper meaning of the whole episode. His words are enigmatic or at least surprising.  The term "woman" (Jn 19:26 ; 4.21 ; 8.10 ; 20,13.15) with which Jesus addresses the one whom the narrator has just identified as his mother (Jn 2,1),  is unexpected and  surprising (cf. Jn 2,1.12).  In this way, Mary is placed at a certain distance from her son. Without going so far as to be disrespectful or hurtful, the title "woman" indicates a relationship other than what we expect between a son and his mother.
 The immediate context helps to understand the expression: the mother of Jesus, as a woman, does not enjoy any privilege in relation to the hour of Jesus and the plan of God. 
The question of Jesus “what do you want from me?"  or "what is that between you and me?" has an even more negative meaning.
 If Mary had expressed an actual request, the response of Jesus would amount to a refusal. If it does not indicate a real rift between Jesus and his mother, at least it shows a wide divergence of views (cf. Mk 1,24; 5,7). It means therefore that at this time there was not a close relationship between mother and son.  The 'woman ' has noticed an embarrassing situation and she does what is needed for the sake of the wedding feast, something that Jesus is not very interested in. He is more concerned about his hour
 which was still to come and which was to determine his existence and his personal mission (Jn 4,21.23; 5,25.28; 7,30; 8,20; 12,23.27; 13,1; 19,27).

Here Jesus is not on the same level of thinking as his mother and he does not follow her wishes.  His work follows other rules and moves at a different pace (cf. Jn 11,6).
 Briefly: Jesus reaffirms his autonomy of action and his independence in relation to his mother. He does not depend on her or what she desires. Jesus will not allow himself to be guided by the desire of his mother, but by the will of his Father.

With her delicate remark, Mary expresses an ordinary human concern.  She wants to save the honour of a new family. In his reply Jesus places his mother’s request within God’s plan and invites her to accept that plan, without yet knowing what the outcome will be. Jesus distances himself from earthly bonds, based on distressed families, or on reasons of benevolence ... because they may hinder his obedience to God.  The family relationship that Jesus prefers is the one that arises from obedience to the Father ( cf. Mk 3,31 – 35; Lk 2.48 – 49).
Jesus adds that "his hour" has not yet come (Jn2,4; 7,30; 8,20; 12,23.27; 13,1; 16,32¸17,1; 19,27), the time of his full manifestation and of his "glory", which – as we well know – in the fourth gospel coincides with his death which is yet to come (Jn 7,6.8.30; 8,20; 12,33). His mother will also feature in that "hour" (Jn 19,25.34),  not as one who is asking for something, but as one who obeys.   Precisely because his hour has not yet come, Jesus thinks that he should not anticipate its glorious manifestation (John 2,11). But it is important to note that his response is not altogether negative. In fact, "immediately after saying, "My time has not yet come," he does what his mother had asked him to do." 


Mary’s immediate reaction to the sharp rebuff of Jesus is also unexpected.  She continues to look for a solution and changes tactics.  She is not put off and does not give up, but she does not insist further with Jesus.  She continues to trust him absolutely as she had always done. She trusts him even more after his refusal.  For her it is enough that her son is aware of the situation.  She maintains her trust and invites the servants (servants, not slaves, cf. Jn 15,14) to "do whatever he tells you" (Jn 2,5).

Mary’s words have been carefully formulated. The command "do" is addressed to the servants.  The verb in the aorist imperative denotes continuity in action. The phrase "whatever he tells you" refers to Jesus. On the one hand, it acknowledges his sovereign will, and on the other hand indicates openness and uncertainty regarding her request.  Mary believes that Jesus will do something, but she is not sure what it will do or how he will do it.  The only thing she knows is that they should do whatever he says (Jn 2,5).
 Mary does not insist on being heard and she does not cease to trust in her son. She is prepared to accept that she may not get what she wants, as long as her son does what he wants.  She ceases to be the mother of Jesus in order to become a woman who believes.
Dialogue of Jesus with the servants (Jn 2,6-8)

The sign, the first of the signs of Jesus, consisted in turning water into wine of excellent quality. The water had probably been collected for the purification of the guests before, during and after the meal (Jn 2,6 cf. Lev 11,16; Mk 7.1- 4).
 Now it was changed into good wine thanks to the intervention of Jesus.  Mary’s total trust in Jesus, even though her request seemed to come at the wrong time in relation to God's plan, and the total availability of the servants, which was reasonable since they were there only to serve the guests, meant that Jesus worked an unexpected sign, anticipating the messianic joy that had been foretold. 

The miracle had not been requested, nor did it require the prior faith of those who were to benefit from it. It was a totally free gift.  Like all the messianic gifts, the transformation that took place is super-abundant. (cf. Gen 49.11-12; Hos 2,19-20; 14,8; Jer 2,2).  The guests have the benefit of 600 litres of some of the best wine (cf. Ps. 104.15; Ecclesiastes 10,19;  Sir 31.27 – 28; 40,20).
 This staggering amount and the joy it promises bring the focus on Jesus.  He had been responsible for wine and plays the role of bridegroom at the feast (Mt 15.1-13).  And all this happened on "the third day" (Jn 2,1).


Dialogue between the steward and the bridegroom (Jn 2,9-10)

The sign is not described but merely mentioned. It does not say how it happened. We know that it happened only from the conversation between the steward and the bridegroom. Clearly what interests the narrator is not the uniqueness of the event, or how it happened, but the reason for it. For Jesus’ hour to be anticipated, it was enough that his orders be obeyed, even though they were very strange orders (cf. Jn 4.49-50)!  All that was needed was the blind obedience of a few servants, without objection or hesitation.

The steward's words reflect surprise and, at the same time, attribute responsibility for the shortage of wine to the bridegroom.  The steward did not know what was happening but the servants knew where the best wine had come from. (Jn 2,9).
 Apart from Jesus, they are the only ones who know what had happened and how.  This highlights the fact that it was not the servants who had filled the jars with water and had drawn some and offered it to the steward who gave evidence of what happened.  It was the steward, and he did so in public letting it be seen that the one who provided the wine was the true bridegroom (Jn 2:10, Mk 2,19.22 ).  He will be proclaimed as such later by John the Baptist (cf. Jn 3:29).
The faith of the disciples and the family of Jesus (Jn 2,11-12)


With this sign, says the evangelist, the disciples saw the "glory" of Jesus (Jn 2,11).  His time had not yet come (John 2,4; cf. 4,30 ; 8.20 ), but the disciples were able to enjoy a partial revelation in advance.  In this way they began (the aorist is ingressive, indicating the start of an ongoing event) to see better things because they began – another ingressive aorist – to believe in Jesus (John 2,11).

At the end of the episode, there is a brief summary joining it to what follows and also giving historical verisimilitude. From Cana, on the hill, Jesus goes down to Capernaum, at sea level (cf. Jn 4,47.49 ; Mt 8,5-9 ; 9,9). He returns, accompanied by his relatives (Jn 7,3) and the disciples who believed in him. Faith is the origin of this new family (cf. Mk 3,31-35). But this newly formed family community is not yet stable. They have been together "a few days". The disciples, even though they were already believers, were still missing something …  They still do not have Mary as their mother ...


2.
Applying this to life

The disciples who had been invited to follow Jesus, were with him at a family event. Does this not tell us something of the faith of the disciples, even at a wedding banquet? Can a faith that is born in such a setting be a stranger to, much less contrary to, the joys of family life?

Mary was, apparently, the only one among the guests to notice the lack of wine. When Mary is present the most obvious shortcomings, and the most secret, are revealed. Why, then, do we not invite her more often?  Our lack of foresight should not be a cause of shame if Mary is the one who discovers it.   She will ask Jesus to help us, even if we do not want it. Has she not already done so more than once? Why, then, do we hide our failings?

Despite the harsh, even unfair answer of Jesus, his mother goes to the people in the house whose only task is to serve all.  The servants do everything she tells them. And when Jesus meets the servants, he does not refuse to do what he had not granted his mother.  It is not, then, the family link which compels Jesus to anticipate his work, but the obedience of the servants. Could it be that God is lacking servants who simply do what they are commanded, and so make his work possible?

The persistence of the mother of Jesus, and the servants’ obedience, enabled the family celebration to finish, caused good wine to be multiplied, saved the newly-wed spouses from ridicule, and led the disciples to faith.  How then could it be a good evangelizing option to overlook Mary? How does Mary contribute to the beginning of the disciples’ faith? Can family life, joy in living, and faith in Christ be assured if Mary is absent?    Why then not invite her into our lives?  


1.3
Praying the Word 
Thank you, Lord Jesus, for anticipating your public manifestation at the request of your mother.

 I thank you even more that it was Mary who prompted you to begin the revelation of your glory in the context of a family feast. The fact that the disciples began to believe when a new family was celebrating the joy of living cannot leave me indifferent. I acknowledge with gratitude that the following of Jesus and family life, far from being incompatible, go perfectly together.  We may be lacking in many things, or experiencing difficulty in finding joy in life, but if we have you and your mother we have nothing to fear. 

I ask you, Mary, to accompany me always in my life as a disciple. I assure you that I do not care if you see my shortcomings, even those that are hidden from me, and those I choose to ignore, provided you go in my place and on my behalf to ask Jesus to help me. Thank you now in advance for I know you are willing to do so, and you are willing to plead with your Son in order to save this poor lowly child. 

I promise, Lord, to do what you tell me if you anticipate your hour and reveal your glory to me, saving me from my poverty. If you allow me just a glimpse of your face and of your power, as you did at Cana…   I will believe in you as your first disciples did. Take me with you to where your mother is.  May my life be a feast because she will be waiting for me wherever you lead me.  When she is with me, my poverty will nourish my fidelity to you.
The Mother of Jesus                                   and Mother of the Disciple                                 who was faithful to the end.
(Jn 19,25-27)

“When she became our mother on Calvary, 
Mary not only received the title Help of Christians,
She also received the office, the power and the obligation to help us. 
We have, therefore, a sacred right to call on Mary’s help. 
This right was given us by the words of Jesus   
And it is guaranteed by the motherly tenderness of Mary.”




The account of the death of Jesus (Jn 19,16b-42) describes events already pregnant with significance for our salvation. For this reason it refers frequently to Scripture (Jn 19,24.28.36.37). Jesus is the dominant figure, named fourteen times.

The story has little by way of detail but conveys a sense of supreme serenity in face of the inevitable (Jn 19,28.30: " knowing that all was now finished"). It includes the paradox of a royal investiture of the one who was crucified (Jn 19,19 - 22). Prior to the death of Jesus it highlights the presence of his mother and the beloved disciple (Jn 19,25-27 ), noting the last cry of Jesus on the cross (Jn 19:30) and the confirmation of his death, with the spear thrust into his side (Jn 19.31-36). The cross dominates the whole scene. In fact, it opens with the act of crucifixion (Jn 19,16 b- 18) and ends with the removal of Jesus from the cross (Jn 19.38-42).  John is the only one of the evangelists who records that the mother of Jesus and one disciple were present together when Jesus was dying on the cross (Jn 19:25-27).


1.
Understand the text
The presence of Mary at the cross is told with extraordinary brevity.
 She is not alone but is accompanied by an unnamed disciple. She does not speak but accepts in silence the last wishes of her dying son. It is her last meeting with her ​​son.  Now she will receive a new son and a new task. Remembering the cruel death of Jesus, John points out that it was on the cross that the family of the disciple was born, with the mother of Jesus as the mother of this new family.

The text is not at all interested in emphasizing Jesus’ state of mind or the terrible suffering of his mother.  While there is a historical basis, the episode records an act of filial piety of Jesus, who, before he died, entrusted his mother to one he trusted.
  In keeping with John’s argument (that all was now finished … to fulfil the scripture) (Jn 19:28 ), Jesus would end his life with this filial act, giving his mother a family.


25 But standing by the cross of Jesus were his mother, and his mother's sister, Mary the wife of Clopas, and Mary Magdalene. 26 When Jesus saw his mother, and the disciple whom he loved standing near, he said to his mother, 









   "Woman, behold, your son!"






             27 Then he said to the disciple,





     "Behold, your mother!"







          And from that hour the disciple took her to his own home.



The only ones who followed him to the cross (Jn 19,25 - 26a)


Like the Synoptics, John notes the presence of some Galilean women near the cross, as well as the mother of Jesus.  In the Synoptics, the women followed the drama from afar (Mk 15.40-41, Mt 27.55, Lk 23, 49), but here they are around the cross. 
 It is not the pain or the desolation of the women that emerges from the description, but the closeness and courage they show.

The scene does not focus on them, but on the dying Jesus who fixes his gaze exclusively on Mary and the beloved disciple. Jesus looks at them before he speaks to them (Jn 19,26). The two are identified based on the relationship they have with Jesus.  They are defined, therefore, from the cross (Jn 19,25 , "his mother"; Jn 19.26 : "the disciple whom he loved").

The disciple, in particular, remains anonymous. He is identified by the love that Jesus has for him (cf. Jn 15,16). It is a love that shows itself in doing his will (cf. Jn 15,10) – being loved by Jesus makes us capable of doing his will. It is the disciple who has not betrayed him, his confidant (Jn 13,23),  who will give witness to his death (John 19, 35) and be the first to believe in the resurrection, on seeing the empty tomb (Jn 20,2.8 ). Knowing that he is loved, the disciple is capable of such great fidelity.

We must not forget, the death of Jesus on the cross buried all the dreams and hopes that the disciples had formed while they followed him (cf. Lk 24:21). It was the stumbling block on which even the most resolute, like Peter (Matthew 26.69-75 , Mk 14.66-72 , Lk 22.56-62 , Jn 18,15.18.25-27 ) had fallen,  the tomb of their loyalty. They all fled, one denied him, and another betrayed him. One only remained faithful to the end.  He alone received the task of being a son to the mother of the Lord.

The Testament of Jesus (Jn 19.26 b -27a )

Both the mother and the disciple listened in silence to the monologue of Jesus on the cross (Jn 19,26: "Behold your son"; Jn 19.26 : "Behold your mother"). This is a detail that must not pass unnoticed.  They accepted in silence a decision that they had had no part in. This detail is not always taken into account but it is crucial to grasp the implications of the event. Jesus, dying on the cross, did not ask them for advice or permission. He did not seek their prior consent. In the scene only Jesus speaks. Or rather, he commands. He leaves no room for discussion and he does not wait for their assent.

From this very personal decision a new relationship is born or imposed between the mother and the faithful disciple. It should be noted, moreover, that the text mentions only the obedience of the disciple, while that of the mother is implied. It is up to him to occupy the place of Jesus in the life of the mother, something which he began to do from that very moment (Jn 19,27).

The mother of Jesus, the inheritance of the faithful disciple (Jn 19:27 b )

It is striking that the evangelist, who has not recorded any reaction of Mary to the will of her dying Son, writes down exactly the reaction of the beloved disciple . The phrase "took her to his own home" (RSV translation; or more literally, "received her among the things that were his own "), describes the immediate reaction to the mandate of Jesus: the disciple received the mother of Jesus in his house, among his belongings, the things that best identified him (cf. Jn 1.11; 10,4.13).  He did this not of his own will, nor out of compassion, but because it was imposed by the Lord.

It was not Mary, widowed and childless, who chose a disciple to take care of her and allow her to exercise her role as mother. Nor was it the beloved disciple who decided, with the best of intentions, to take charge of the mother of his Master who had been left alone. It was Jesus alone who intervened, and in a decisive manner, to ensure a shared future for the two who had remained faithful to the last. In this way Jesus completed his total self-giving, handing over his mother before handing over his life. By asking his mother and the disciple to take care of each other, he instituted a new family, where mother and son have a mutual bond and different responsibilities. In this way, the promise made by Jesus in the final stage of his ministry, to save 'by bringing together' (cf. Jn 10,16; 11,49-52; 12,11; 19,20-24.32-33) began to be fulfilled.

Fidelity to Jesus to the very end, the fidelity of his mother and of the beloved disciple, was the cradle of the Christian family. The disciple was entrusted to the mother, and the mother of his Master was the inheritance the faithful disciple received. From that moment, the mother of Jesus belonged to the faithful disciple, came to be part of his world and of his household. By accepting unconditionally the two last words of Jesus, mother and disciple reversed the fate of the Word, who came to his own and they did not receive him (cf. Jn 1,11). Twelve disciples were chosen by Jesus to continue his work but his mother was given to only one, the one who remained faithful because he knew he was loved.

2.
Apply this to life 
The final will or testament of any man is his last and definitive wish, which must be respected. When Jesus gave his mother to his beloved disciple and imposed on her the office of mother of the beloved disciple, it was not a free option for them but an obligation that had to be obeyed. Mary had to adopt the disciple as her son, and he had to receive her as mother in his home. Jesus did not ask either their opinion or their consent. It was not just a reward for fidelity, but a test of continued obedience.

His mother, who had loved him so much, must continue to be a mother to all those he loves. All who know they are loved by him and can bear the pain of his crucifixion without denying him, are given the task of becoming sons of his mother. Mary and the disciple met as fellow sufferers. From the time of his death, they will become family members. Total fidelity demonstrated at the foot of the cross is the cradle of the new Christian family. What can we say of those Christians who think they can have Mary as their mother without accompanying her to the foot of the cross? How can anyone delude himself into thinking he can be Mary’s son, if he has not first been a beloved disciple? It would be a vain illusion to present oneself as a son of Mary if he has not had the courage to accompany her at the foot of her Son’s cross.
Wherever there is a disciple ready to follow the Lord even to his death on the cross, there also will his mother be, the mother of God, to share with the disciple the pain of separation and the scandal of the cross, and a life in common about to begin. Custody of Mary is entrusted to those who are reached by the Son’s love. The disciple who is not afraid to stand at the foot of the cross will receive the charge to be for the whole of his life the son of Mary and to enjoy the privilege of having her as mother. He will occupy in the mother’s heart the place of her only Son. We must not forget:  Mary is not given to all. She has contracted with her Son the obligation to consider as another Jesus only the one who is faithful even unto death.  Could Jesus possibly entrust his mother to those who are not faithful? 
3.
Praying the Word

The scene always impresses me, Lord.  You were on the point of losing your life, and Mary and the disciple whom you loved were losing you, who were their life. And you wanted to be accompanied at that time by the people you loved most.  Is the fact that I often find it hard to stand at the foot of your cross a sign of how little love you have for me? How can I be sure of your love if I do not find it among your loved ones, if I cannot withstand the scandal of your death?  I ask you, however, when my cross comes that I will feel loved, knowing that Mary is my companion in suffering. If you assure me that Mary shares my suffering, I can assure you that I will be able to share yours.  Give me your mother as a task for the whole of my life, even if it means sharing the cross. 
I ask forgiveness of Jesus for thinking I had a right to his mother, without first demonstrating fidelity even unto death. I beg him to forgive me for wanting to take his place in his mother’s heart, without first standing with her as he was dying on the cross. I resolve to regard her as mother for the whole of my life and to act as her son, taking the place of Jesus in her life, if she makes her home with me.
Appendix: Mary in the NT
Apart from the gospels we can mention only two ‘Mariological’ texts (not ‘Marian’!):                   Gal 4,4 , where Paul confesses that God sent his Son, born of woman, and Apoc 12.1 -18, which speaks of a woman clothed with the sun who gave birth to a child while being attacked by a dragon. The Pauline text affirms the fragile human condition, (cf. Job 14,1) of the Son of God. In his letters, Paul does not speak of Mary. In the text of Revelation, the woman is the figure of the faithful remnant of Israel, which is awaiting the birth of the Messiah.  The author of Revelation sees this birth accomplished at the Resurrection.  The woman is more symbol of the heavenly community than of an earthly one.

With the exception of the texts of Luke (Lk 1,26-38.39-45.46-56; 2,1-10.21-40.41-52; 11,2728;    Acts 1,14) and the fourth Gospel  (Jn 2,1-12; 19,25-27), Mary is barely mentioned in the Gospel tradition. And when she does appear it is always in a marginal way.

The episode of the authentic family of Jesus (Mk 3,31-35; Mt 12,46-50; Lk 8,19-21) is a story whose historicity is basically undisputed (cf. Jn 7,5). It shows that there was a real separation, affective and effective, between Jesus and his family, while he devoted himself to preaching the kingdom (cf. Mk 3,20-21). Neither Mary nor the brothers, here called by name, shared at that time the plan of Jesus. For Mark and Matthew, Jesus' family was made up of those who listened to Jesus and, as Luke adds, did the will of God (cf. Lk 11,27-28). 

Other references to parents and / or siblings (Mk 6,3; Mt 13,55; Lk 4,22; Jn 1,45;6,42) are even less clear. The people listening to Jesus ask him about his family, which is presumed known, and this is an obstacle to their believing in him. While Mt 13:55 and the parallel text Lk 4,22 present Jesus as the son of the carpenter or the son of Joseph, Mark 6:3 speaks of him as the carpenter, son of Mary. Matthew and Luke know about the virginal conception of Jesus and have written of it explicitly (Mt 1,18.20-23, Lk 1.34-37). Here their intention is to draw attention to the lack of faith of the townspeople of Jesus.  Mark, however, seems to allude indirectly to the virginal conception.
In his account of the infancy of Jesus, Matthew shows little interest in Mary, who is mentioned only twice (Mt 1,16; 2,11). He prefers to focus attention on Joseph, who is the one who receives the announcement of the birth of Jesus and visions. Like Luke, he affirms the virginal motherhood of Mary (Mt 1:18). The term 'virgin' is to be understood to mean a young girl who has not yet had a sexual relationship. The reason is a variant of the well-known theme of the miraculous birth of a child whose life will have a particular importance in the salvation of the people of God (cf. Gen 18,1-15; 211,1-6; Lk 1,5-25.36-37). It says nothing therefore about the mother but only about the destiny of her son.  The child will have a saving mission. He is willed only by God and given by him to his people, causing him to be born in the bosom of a family that could not have a child. 
� Cons. 8.


� See appendix at the end.


� John uses Mary fifteen times as a proper name to identify three different women: Mary, from Bethany      (Jn 11,1.2.19.20.28.31.32.45), Mary Magdalene (Jn 12:3, Jn 19:25; 20,1.11.16.18 ), Mary the wife of Cleophas (John 19:25). In the Fourth Gospel, however, Mary of Nazareth is always called the mother of Jesus (Jn 2,1.3.5.12; 19:25). It seems that the fourth evangelist wanted to identify Mary more for her bond with Jesus than for herself: her motherhood defines her better than any other fact or personal quality. In fact, even today in Palestine, a married woman with children is often referred to as the mother of her firstborn rather than by her own name. 


� J. Bosco, Meraviglie della Madre di Dio invocata sotto il titolo di Maria Ausiliatrice,           (Marvels of the Mother of God invoked under the title of Mary our Help) 35-36: OE XX, 227-228.





� The first, in fact, of a series of seven: cf. Jn 4,46-54; 5,1-9; 6,1-15.16-21; 9,1-12; 11,1-44.


� John begins his account of Jesus' public ministry with a miracle.  Jesus the evangelizer devoted himself primarily to doing good. His good works were his first evangelization. In the Synoptic gospels, the miracles are directed to the person of Jesus and his authority.  In John the signs are intended to arouse the faith of others in Jesus (Jn 2,11; 20,31).


� The symbol of the banquet is common in descriptions of the messianic age (cfr. Is 25,6; 54,4-8; 62,4-5; Jer 31,12; Am 9,13-14), in Judaism and early Christianity. The contrast between the friend and the bridegroom (Mk 2,18-20), or between fasting and feasting (Mk 2,21-22, Mt11,18-19), was used by the early Christian community to describe the relationship between John and Jesus and to establish clearly the differences between them.


� We might think - reading this symbolically - that all the conditions for the arrival of the messianic times were not yet met: the shared joy (cf. Sg1,2; 5,1; 7,10; 8,2) is under threat.  (cf. Is 25:6; 62.5 - 9; Hos 2,21-24). J. D. M. DERRET (Water Into Wine, en BZ 7 (1963) 80-97) suggests that the presence of the disciples who had not been invited caused the shortage of wine, but there is no evidence for this in the text. It could well be that the mother of Jesus had some responsibility for the organization of the party. The fact is that the narrator is not interested in why or how it happened, but only in the fact that they had no wine and the mother of Jesus was the only one who noticed it. 


� “Joy is not possible without wine” (Pesh. 109a).


� In fact, in the fourth gospel this is how Jesus addresses the Samaritan woman, (Jn 4,21), the adulteress  (Jn 4,21), and Mary Magdalene at the tomb. (Jn 20,15). 


� Cfr. Mt 8,29; Mk 1,24; Lk 8,28. “The remark of Jesus… appears to be a polite request to refrain from interference” (N. Turner, Grammatical Insights into the New Testament, Edinburgh, 1965, 47). In other words “what is being denied is a role, not a person” (R. E. Brown, The Gospel according to John (i-xii), Garden City, Doubleday, 1966, 102).


� In this sense, we could speak about opposition between the hour of the mother, when she notices the lack of wine and makes it known to her son, and the hour of her son, which will come only when he must manifest his glory.


� This is a typically Johannine argument. The narrator alludes to the fact that, usually, Jesus arouses expectations in his listeners, which are below what he came to do. (cf. Jn 3,3-4; 4,10.15.47; 5,6-7; 6,32-33.41; 11,22-24). 


� John Chrysostom, Sermon XXII, 460. 


� Mary's response recalls the reaction of the people of God before the inauguration of the Alliance.           Mary would thus be identified with the faithful people of God (cf. Ex 19,8; 24,3.7; Jn 19,25-27). 


� Stone jars were more popular than those of mud, because they were more suitable for ritual purity. They were more easily cleaned and less easily soiled. The water was used before and during the meal.


� A metreta, the Greek unit of measurement, was about 40 litres. The jars could hold from 80 to 100 litres each. Normally every family had at least one jar in the house (KA BAILEY, Poet and Peasant, Eerdmans, Grand Rapids 1973, 123, n24). 600 litres of water is not really too much for a hundred people for a party that could last a week.


� In the fourth gospel, to ask where something or someone comes from means to enquire about the identity of Jesus (Jn 7,27.28; 8.14; 9,29.30; 19.9) and / or his gifts  (cf. Jn 3:8; 4,11; 6,5). Knowing the origin of the gift leads to recognizing the person of the donor.


�  J. Bosco, Meraviglie della Madre di Dio invocata sotto il titolo di Maria Ausiliatrice,                              (Marvels of the Mother of God invoked under the title of Mary our Help) 40-41: OE XX, 232-233.


� Compared to the Synoptic Gospels (Mk 15,20.22.25-27; Mt 27,31.33-38; Lk 23,33-38), John’s account is more sober: it omits the painful details (Mk 15.19-32: the insults of the people and the mockery by their leaders; Mk 15,34: the cry of Jesus on the cross); extraordinary events (Mk 15,33: the darkening of the sky, Mk 15,38: the tearing of the Temple veil) and an unlikely detail (Mk 15,39: the confession of the centurion).





� The interpretation of this brief scene has varied greatly depending on the age and mentality of the exegetes. It is not uncommon for it to depend more on personal piety than on exegetical work. The bibliography is hard to find. Normally a symbolic and spiritual reading dominates, both in the sense of salvation history (Mary represents Jewish believers who overcame the scandal of the cross and were accepted among the Christians that come from paganism), or in a  Christological sense (the beloved disciple is the prototype of the believer, representative of Christ and the centre of a new family), or ecclesiological (the church, the new Christian family, was  born at the cross) or a Marian interpretation (Mary is the messianic community, the mother of believers, represented in the person of the disciple). 





� It is not possible to get agreement on the names or number of the group of women between John’s account and that of the Synoptics. Jn 19:25: his mother (cf. Jn 2,1.3.5) and his mother's sister, Mary of Clopas, and Mary Magdalene (Jn 20,1.11.16.18). Mk 15,40: Mary Magdalene, Mary the mother of James the Less and Joset, and Salome (cf. Mt 27,56, Lk 23,49). 
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