Son of God, Chosen by the Father 
(Mk 3,13-17)


“If in fact it is true that the radical approach of the gospel applies to every disciple of Jesus,             it is equally true that we are called to live it  in a practical way in consecrated life.                         For us the radical approach is first of all a call, a vocation.                                                                  A vocation is not chosen but given ...                                                                                                    so too with the radical approach of the gospel,                                                                              before being a commitment and a task it is gift and grace.”


The Son is one who, in addition to being generated, was chosen beforehand by the Father and then accepted by him.  The Father is the one who procreates, recognizes as his own the one who is born and takes responsibility for the whole of his life. The existence of the son requires and reinforces the previous existence of the father.

In Mark's Gospel the divine sonship of Jesus is stated repeatedly.
 But there are two occasions, both during Christ’s public ministry, when God himself claims to be the well-pleased Father of Jesus of Nazareth (Mt 3,17; 17,5). When Jesus comes out of anonymity and joins those who will be baptized in the Jordan by John (Mt. 3,17),  he is proclaimed by God as his beloved Son (Mt 3,17). This was before he became a missionary of the Father, and a preacher of his kingdom (Mt 4.12-17).  After Jesus carried out his mission in Galilee, he made the decision to go up to Jerusalem to suffer and die (Mt 17,5; cf.16 , 21). He came to Jerusalem and was delivered to the Gentiles (Mt 20.17-19), God proclaimed Jesus his Son and his Lord (Matt. 17,5). In both cases, the intervention of God is sudden and unexpected.

It is surprising that in both cases this very personal and decisive statement about Jesus has a very limited audience. On the first occasion God does not direct his revelation to anyone in particular, and on the second occasion, only three disciples were present. No one, it seems, not even Jesus himself, put much reliance on this public statement. It leads us to think that God is more concerned about revealing himself as Father than about being heard by many.

The baptism will be remembered by the Christian community as a decisive moment in the life of Jesus, the beginning of a radical change of life, and the beginning in history of his ministerial choice.  Before Jesus presented himself in public, proclaiming his message (Mt 4,17), God introduces Jesus officially as his Son (Mt 3,17). Jesus is the Son before he becomes the evangelizer. He is first part of the family of God, and later preacher of his kingdom. Sonship comes before mission. The fact that God loves him comes before the work that Jesus will do. The radical vocation of the evangelizer of the kingdom is to be the Son of God. 





1 . Understanding the text

After narrating the birth and childhood of Jesus (Mt Ch 1 and 2), Matthew introduces the public ministry of Jesus in a lengthy prologue (Mt 3.1 - 4.16), which aims, in fact, to present Jesus as a missionary of the kingdom. He was foretold by John the Baptist (Mt 3.11-12), proclaimed by God (Mt 3:13-17), confirmed by being put to the test (Mt 4:1-11 ), and can now be presented as a light to pagan Galilee (Mt 4:11-16).

Within Matthew’s overall account, the scene of the baptism is a kind of policy statement.
 What begins as a story of personal conversion through John’s rite of baptism ends up as the divine enthronement of Jesus with God being proclaimed as his Father.  Throughout the episode, the word takes precedence over the action. It is by speaking that God chooses personally to reveal the ultimate meaning of the event. The Father’s declaration that he loved Jesus as his Son, came only after Jesus had declared his will to do all that righteousness demands.  This is the order of the text and it is significant.
 
The structure of the account is clear. Basically it is in two parts:  
 
a) There is an introductory overview which speaks about Jesus, where he came from and the reason for his coming (Mt 3,13). Then there is a dialogue between John and Jesus who says why he has come (Mt 3,14 -15). Both elements serve to introduce the reader to Jesus and his intentions.

b) The account of the baptism describes the incident briefly (Mt 3,16 a) focusing on what happens next: the vision of the Spirit (Matthew 3,16 b ) and listening to God (Matthew 3,17). Both are introduced in a similar way (Mt 3,16 b “behold”; 17a " lo"). Matthew has converted what could very well have been an act of repentance into the self- revelation of God. His interest, therefore, lies not in revealing the search for God by Jesus but the unexpected manifestation of the Father.
 
 
The episode shows that Jesus fulfils the prophecy that has just been delivered by the Baptist (Mt 3,11 – "he who is coming after me is mightier than I, he will baptize you with the Holy Spirit and with fire."). The prophecy was quickly fulfilled as the prophet met the one he had foretold (Mt 3:13).  It should be noted, however, that the one who appears is not the dreaded eschatological judge (Mt 3:12 - "His winnowing fork is in his hand … he will clear his threshing floor and gather his wheat into the granary, but the chaff he will burn with unquenchable fire."), but a humble candidate for John’s baptism. Jesus comes not so much to do what John had foretold, but to be baptized by him (Mt 3,13).


Jesus is not coming, therefore, to satisfy the demands of the one he called the greatest of men (cf. Mt 11,11 ) but, as he said, to fulfil all righteousness, that is, to fulfil God’s expectations of him. For this reason, and to overcome the surprise of his readers, the narrator inserts a brief dialogue between John and Jesus (Mt 3,14-15).  In it Jesus gives the reason for his baptism.  He is not seeking conversion or the confession of his sins (cf. Mt 3,2.6 ) but to “fulfil all righteousness” (Mt 3,15).  This was the plan of Jesus.

------------------------------------------------------------------------------------------------------------------------


13
Then Jesus came from Galilee to the Jordan to John, to be baptized by him.

14
John would have prevented him, saying, "I need to be baptized by you, and do you come to me?"

15
But Jesus answered him, "Let it be so now; for thus it is fitting for us to fulfil all righteousness." Then he consented.

16
And when Jesus was baptized, he went up immediately from the water, and behold, the heavens were opened and he saw the Spirit of God descending like a dove, and alighting on him;

17
and lo, a voice from heaven, saying, "This is my beloved Son, with whom I am well pleased."

 -----------------------------------------------------------------------------------------------------------------------------------------------


The narrative presents Jesus as the main protagonist. The account is given in a way that emphasizes the relevance of the event. Galilee, land of the nations (Mt 4,25), is his place of origin and will be his final destination (Mt 4,12).
 The Jordan River is the immediate goal of his journey. His only programme is to fulfil what righteousness justice demands.


The starting point


Jesus appears in public as one among many (Lk. 3:21) to perform an act of repentance (Mt 3,6) and to accept the message of John the Baptist (cf. Matthew 3,2; 4:17). He begins his public life by standing in the midst of those who are in need of God, alongside those who are preparing for the coming of God and those who are willing to welcome him into their lives. Historically, this is his first choice, or at least the first reported by this narrator: solidarity with those who seek God because they realize what they are missing. It is among them that God will identify Jesus as his Son. We should not forget where God goes in search of his children ...

The Baptist recognizes Jesus immediately and also his intentions. He had just proclaimed him as "the one who comes after me "(Mt 3,11). John identifies Jesus as he approaches him to be baptized. This recognition is prophetic. Matthew does not mention earlier that John and Jesus knew each other (cf. Jn 1,26-27.32-34). The Baptist speaks to Jesus as he would to anyone who approached him (Mt 3:7), but now his words are those of a subordinate. He recognizes the superiority of Jesus and his baptism. John knows that he is in the presence of one who is greater and confesses his need for baptism in the Holy Spirit (Mt 3,11). This reaction is understandable only to the Christian reader: the lesser recognizes the greater, the precursor acknowledges the one who will take his place.

If we think of John questioning those who came to be baptized, his reluctance to baptize Jesus is understandable.  He knows he is not worthy to carry the sandals of the Messiah, and his baptism is only a shadow of the baptism of Spirit and fire (Mt 3,11-12). He is not worthy to pour the water of baptism over him. By subordinating his mission to that of the newcomer, the Baptist is already speaking like a Christian.  His attitude, rather than a model of humility, is a confession of the faith of the community
.


The programme of Jesus: "to fulfil all righteousness" (Mt 3,15)   


The first words of Jesus in the gospel, even if they are a response to the objection of the Baptist, are a statement of his programme. They go beyond the concrete situation and define the mission of Jesus.  He recognizes that John’s reluctance is reasonable, but he puts forward a better reason to convince him. He sees his baptism as the fulfilment of righteousness (Mt 3,17; cf. Ps 2,7; Isaiah 42:1).
 

Since the prophecy manifests the will of God, to fulfil it is to fulfil all righteousness. By this baptism, both John who baptizes, and Jesus who is baptized, accept the plan of God, doing what God wants of them, regardless of what others and they themselves might think, and not worrying about what it might require of them. Jesus knows that he is subject to a divine plan "ordered" by God, and he tries to convince the Baptist also to accept the divine order. If we look carefully we will see that in this case "fulfilling all righteousness" means appearing as a sinner in the eyes of others!


Righteousness or justice is the programme of Jesus.
 It is for this that he has come. He does not allow anyone to object or to delay its fulfilment. He does not mind how people might understand his decision. What matters to him is what matters to God. Now, in solidarity with sinful people, he has to surrender to the divine will. The superiority of Jesus is seen precisely when he submits to the Baptist in order to live in submission to God.
The reaction of the Baptist, who is here the prototype of a disciple, cannot be other than obedience. His opposition ends … after listening to Jesus.  Opposition to God is overcome by obedience to Jesus.   The Baptist had good reason to be reluctant to allow Jesus to be baptized if it meant confessing his sin (Mt3,6).  For him it must have been unthinkable that the long-awaited Messiah, who was considered to be free from sin, should be in need of his baptism. The community for which Matthew was writing, has John as a model to follow.  No matter how incomprehensible the demands of Jesus might be, no one should object to what he proposes or delay its fulfilment. Righteousness - what God wants - is to be fulfilled without delay.


The option of God to reveal himself as Father (Mt 3,17).


Matthew does not stop to describe in detail the baptism of Jesus (cf. Mt 1:9). What he says about it is simply a prologue to what comes later. He is more interested in highlighting the consequences than in the fact itself. He is concerned less about the part played by Jesus than by the part played, rather unexpectedly, by God the Father.

After his immersion in water, Jesus comes out immediately. It is more than likely that those baptized by John used to remain for some time in the water, confessing their sins (Mt 3,6; cf. Acts 8,39) . His coming out of the water as soon as he was baptized constitutes a theophany, which is not, therefore, linked to the action of the Baptist but to that of Jesus. What happened is recounted as something visible and perceptible.  His emergence from the water recalls what happened at creation (Gen 1:3; Isaiah 43.16-20) and God’s adoption of Israel. When Jesus came out of the water, a new creature was born, the new Israel (cf. Ps 114,3.5).

The statement about the opening of the sky corresponds to the ancient vision of the cosmos.
 The firmament separates the human world from the abode of God. Its opening enables access by God to the world of man, and makes communication possible. In our case, in practice, the opening of the sky, narrated as a normal phenomenon, allows the descent of the Spirit of God on Jesus, who has already existed as the Word. The sequence is significant: the baptism of water, possessing the Spirit, the Father's declaration.


The vision of the Spirit is an individual experience of Jesus.
 Matthew describes the Spirit as divine
  (Mt 10,20; 12,18.28 ).  The Spirit is introduced as being like a dove descending upon Jesus. The phrase “like a dove” has an adverbial function.
 It refers to the way the Spirit descended. It is not a description of the physical form of the Spirit.  The Spirit descends like a dove hovering.  It is not a dove that descends (Mk 1:10, Lk 3:21). As the Spirit moved in the beginning, hovering over the waters (Gen. 1:2), so the Spirit lingered over Jesus like a dove
 - gentle, close, free ...

The vision of the Holy Spirit descending like a dove (John 1:32) has Jesus as its goal.  It is to him that the Spirit comes (Acts 1:8, 12:18, cf. Isaiah 42:1).  Conceived by the power of the Holy Spirit (Mt 1,18.20), Jesus is the bearer of the Spirit before devoting himself to the ministry (Mt 12:28).  The divine power inspires the work of a life that was born through the power of the Spirit.  Life and mission are preceded, therefore, and made ​​possible by the specific interventions of the Spirit. They are both a result of the new creation. Jesus is what he is by the power of the Spirit, and what he does in public he will do as the bearer of the Spirit of God.  He will be the one who will give the Spirit which he previously received.  In this way he has been equipped for the mission.


A second witness, the heavenly voice, adds its testimony to the silent but effective presence of the Spirit. The voice was introduced with some solemnity (Mt 17,5; cf. 1 Kings 19:13; Rev. 4:1). It marks the culmination of the episode. The Word gives meaning to what was seen. It reveals the scope of action of the Spirit (Mk 1,11; Lk 3:22).
 God's relationship with Jesus, manifested in the descent of the Spirit, is now made public in a word that comes from heaven. God manifests Himself intimately to man. (cf. Am 4:13), revealing the intimacy that unites him to Jesus.

Matthew 3,16-17 is one of the baptismal texts of the New Testament.
  For Matthew, Son of God is a central Christological title.
 All the other titles (Messiah, Son of David, Son of Man, Sir and servant) have a specific meaning. The Beloved, probably an adjective (even if it is a title in Mt 12,18 ), could amount to "one, only begotten",
 but here it is related to the formula “with whom I am well pleased", and is linked to Son, as in Isaiah 42,1, which may have influenced this text. God's unique relationship with Jesus is one of satisfaction and pleasure (cf. Mt 12,18).  The original uses the aorist (past tense) of "being pleased” which is the way to say forcefully that one is truly happy and at ease with someone.

As he will do again at the transfiguration, God declares that Jesus is his Son (Mt 17,5). He does not consecrate him (Mk 1,11; Lk 3,22). God does not speak with Jesus, but about him. He introduces him to society – an action that belongs to the father – the one who had generated him (Mt 1,22-23; 2,15). 
 He is not simply an envoy, he is his Son. God reveals it publicly, at the Jordan, as he had done privately at Nazareth (Matthew 1, 20-21).

Matthew gives the voice to God who affirms his paternity of Jesus and his status as a servant-bearer of the Spirit.
 It is significant that God is the one who first proclaims Jesus as his Son (cf. Mt 16.16-17), especially if one keeps in mind that Matthew has not started his account with this title.
 Only God can declare who is his Son, because He is willing to be the Father only of one he loves. Confessing Jesus as the Son of God is not subject to the believer’s judgment. Believers know that by this confession they are accepting the divine decision.  Christians do not believe in a Jesus that suits them or as they imagine him. They accept the decision of God. They see Jesus as God sees him. 

God did not declare himself the Father of any other man of whom he was well pleased. And this declaration, it must be noted, is prior to any historical action of Jesus. What he will do or say is already in advance the object of divine benevolence. Jesus is not one more child of God. He is the Son who, even before he acts, is already the object of God’scomplacency. Jesus has not done anything yet – there is no mention of anything in the gospel – to merit this recognition.  He is not God’s Son for what he had accomplished, nor for what he was going to accomplish. He was Son before he did anything. He was Son in order to do what he had to do. 

Sonship came before ministry and indeed was a pre-requisite for ministry. It is not optional, because it was not obtained through personal effort. For this reason, he had to be baptized, to be declared God’s Son before he revealed himself as Son by his own words and actions. This is how he does the will of God, fulfilling all righteousness. 

For Matthew it is crucial that Jesus, who begins his ministry by drawing close to people in need, fulfils in this way the plan that God has for him. It is not by chance that God does not miss the opportunity to present Jesus as his beloved son. The preacher of the kingdom is anointed Messiah and proclaimed Son before he becomes known as a missionary. Those who are sent by the Father will be his sons and daughters, sons and daughters first before they are sent. Divine sonship is the cradle and the reason for the apostolate.



2.
Apply it to life   


In the statement that Jesus is Son of God, there is, therefore, a double definition. God identifies himself as Father and defines himself as such, by the very fact of declaring Jesus his son and defining him as such. That Jesus is the Son of God is an option of God who wants to be his Father. The origin and cause of the Son is always, and only, the Father.

Jesus comes to be baptized by John, not to do what was said by him or to surpass what John did. This is the intention that makes him emerge from anonymity and leave his family.  He is not coming to meet the best expectations of men by fulfilling the promise of the prophet (Mt 3,11). He is coming to fulfil all righteousness, making God's plan his own.  He is not coming, therefore, to carry out the wishes of others or with his own personal plans. He is coming from his world and his family to submit himself to the sovereignty of God the Father, by seeking baptism. He begins his public life stand among those who know they have need of God, together with those preparing for his coming and alongside those who are willing to accept him into their lives.


In solidarity with those who have need of God


This is the first 'historical' option that Jesus takes, one that brings him into history among people. With it he begins his mission. He enters into solidarity with those who seek God by acknowledging publicly the absence of God in their lives. This first ‘location' of Jesus the evangelizer makes us think.  The starting point is Nazareth, his home. His goal is to be among those who have come to the Baptist, willing to be converted and accept his rules. He who speaks of God’s will to come among his people, is among those most in need of his coming because they are farthest from God and are suffering because of it. The one who will be declared the Son of God goes among those who feel their need for God so much that they go to wait for him publicly.

We need someone who will come looking for us to enable us to meet God. 

The Baptist continues to be the model for those sent by God. We have much to learn from his way of exercising the ministry.

John the Baptist is sure of his mission. Although he is the lesser, he does not hesitate to recognize Jesus as the greater, even though Jesus submits to his ministry and to his authority. Is this the way we treat those who come to us? Among those who approach us, are there people greater than us and better than us? Why is it that do not we usually find ‘sons of God’ among the sinners we meet?


Having a ministry to carry out does not make us masters, but servants. We are not rulers of those God sends us.  Rather, we need to fulfil our commitment to God. They are the place of our ministry, the guarantee of our obedience. Do we forget the gift God made us, when we exercise our prophetic office? Do we represent God as if he were our own property?  We are being ungrateful to God, when we do not serve those who come to us seeking God.


As children of God we seek to fulfil all righteousness


Jesus is following a project of life, and he is willing to follow it wherever it leads him, even if it makes him look very different, making him appear a sinner. As sons and daughters, we would be fulfilling all righteousness, if we were to do what God wants of us, regardless of what others might think and paying no heed to what they might demand of us. What others think should not matter to us, nor influence us, but only what God wants from us. This is what it means to have a project that fulfils God's plan. This is how the believer fulfils all righteousness (cf. Mt 1,19).


 For the believer, righteousness or justice does not mean distributing goods equitably or treating everyone equally. Nor does it mean doing more or less what is right. It means doing only what is right, that is, living according to God, following his will and not some pious traditions or ancestral laws. When someone wants to be righteous and just, it does not matter how others may interpret his decisions. What matters is what God thinks of him, even if this leads him to submit to God’s will in solidarity with sinful people. 

The superiority of Jesus is shown precisely when he submits to the Baptist in order to live in submission to God.  Before God and before God’s prophet, supremacy is achieved through submission to God.  When one needs to submit to the Greatest and the most demanding, it does not cost much to submit to a lower one, to one who asks for less. It is not for nothing that God recognizes as his Son, one who is submissive to a man in order to fulfil all righteousness. God finds his children wherever his will is done and all righteousness is fulfilled, even if, in practice, this was to be found among repentant sinners.
The will of Jesus to fulfil all righteousness is followed by God’s revelation that he loves him as his Son.

God reserves to himself the task of revealing his missionary. God interrupts the story and breaks his silence. His voice opens the sky for God to reveal himself as the Father of his chosen one. The firmament separates God from man, and this opening enables access by God to the world of man and to his communication. The opening of the sky, mentioned as a normal occurrence, also allows  the Spirit of God to descend upon Jesus, who already existed as the Word.


The narrative sequence (baptism of water, possessing the Spirit, invocation of the Father) repeats the sequence of events by which God intervenes in Christian baptism, when he declares himself as the loving Father of the baptized. For every baptized person, including Jesus, baptism is a particular moment of their lives, the prologue of their ministry. The sonship that is there made ​​public by decision of the Father is a condition of the whole of one’s life 



Wherever Jesus is, even if it is among sinners, he will talk to God.  Appearances do not matter. What matters is what the Word says. God quotes himself when he has to explain and talk about himself. To understand Jesus as God wills, we need to listen to the Word of God. It is not through our heart or our desires or imagination that we reach the real Jesus, but through the heart of God, which is manifested in his Word. Knowing Scripture is knowing Christ. 

The relationship between God and Jesus, his only Son, is one of satisfaction and pleasure (cf. Mt 12, 18). Nothing is said about Jesus that explains the divine predilection, except for his plan to fulfil all righteousness. But what is certain is that whatever he says or does, Jesus can already count on God’s love. Jesus had not yet done anything to deserve such recognition. He is not God’s Son for what he has already done. He is Son before he is evangelizer. Being a Son enables him to become an evangelizer.  Sonship comes before ministry, and indeed it is its natural pre-requisite and its origin.

We feel that we have been sent by God to fulfil a task in his name and with his power.  We should know where this task has its origin. Only his beloved children can represent God credibly. And his beloved children are those who want to fulfil God's will. Three tasks are presented to those who believe they have been called, like Jesus, to be God’s evangelizers:


1.   Return to the Father, as our origin. If the fact of our being his children is a free decision of the Father, we must return to the Father in wonder and awe at this decision, which defines him forever as our Father.  Going back to the Father implies being thankful and recognizing that we have been pardoned. Wonder and gratitude are the feelings we must cultivate.

2. Recognize ourselves as beloved children. Jesus gives himself to the mission after he has been declared the beloved Son of God. Before becoming an apostle he was recognized as Son. Those who know they are in God's heart will have his kingdom in their hearts.  God sustains his representatives. How could I feel that I was sent by him, if I did not have the awareness of being his son or daughter?


3.  Go where God is not yet present, but where there are people who desire him.  Jesus seeks baptism so as to fulfil all righteousness, even at the risk of being seen as one who was not righteous.  He joins the people who know that they are living without God but want to return to him.  It is from there that God will take him from anonymity in a crowd of sinners. God the Father does not look at the company we keep, but at how we fulfil his plan for us.



“We hear many offers from the world around us; but let us take up God’s offer instead: his is a caress of love. For God, we are not numbers, we are important, indeed we are the most important thing to him; even if we are sinners, we are what is closest to his heart.”

� � Chávez, «Witnesses», 23.





�   Jesus is recognized as the son of God by an angel (Mt 1.21- 23 ), in Scripture (Mt 2,15) and by Peter (Mt 16.16-17). Questioned by the tempter (Matthew 4,3.6 ), he  is recognized by demons (Mt 8,29) and by the disciples ( Mt 14,33) . Ignored by the high priest (Matthew 26.63-63; 27,40), he is proclaimed by the pagan (Mt 27,54 ) .


�   Matthew, who usually follows his source closely, changes it in this case (Mk 1,9-11, cf. Lk 3,21-22 , Jn 1,29-34). Matthew introduces a conversation between the Baptist and Jesus, in which he explains the meaning of baptism (Mt 3,14-15). He changes the recipient of the divine revelation: it is no longer Jesus (Mt 3,1, cf. Mk 1.11, Lk 3,22), but an unidentified public.


�   The scene is intended as an overall interpretation  (Mk 1,9-11) or, better perhaps, as the chronicle of a vocation, a theme typical of apocalyptic literature: 1 Enoch 65,4-5; TgLevi 18.6;  LAB 53, 3-11;  ApEzra 6,3; 7,13.�


�    And not Nazareth, as it says in Mk 1,9 .


� The statement, as well as the vocabulary used, is a clear testimony of Christian faith, which does not fit in well with the doubt the Baptist later had regarding Jesus. (Mt 11,2- 6 / Lk 7,18-23).�


�  The formula "to fulfill all righteousness," is typically Matthean. It belongs to the heart of his thought. Fulfil: Mt 16x; Mk. 2x; Lk. 9x;  Righteousness: Mt. 7x [5,6.10.20; 6,1.33; 21,32], Mk,0x , Lk, 1x [1,75] .


� By allowing himself to be baptized, Jesus is doing what God wants, even if he has to submit to someone who is less important and – even more paradoxical - it makes him look like a sinner. This manifests the humility of Jesus, a notion dear to the evangelist (Mt 2,23; 11,29): humility does not consist in assuming what one is not, but rather accepting what God wants.


� The justice (or righteousness) of God does not consist in rewarding good or bad actions. Rather, it is rooted in giving whatever one needs, granting what is necessary. God reveals His righteousness by manifesting his will, which is the salvation of man (Isaiah 51,5; Ps 22,32; 40,10). The believer realizes this justice by adhering to the will of God with obedience (Is 56.1 ). Even for the believer, justice is not about distributing fairly or treating all equally, but doing what is right, to living according to God who is just, wanting his will, and not simply following  the sacred laws or traditions of their fathers.









































� The image associated with the judgment, was expected in eschatology (Mt 24,29. Cf. Ps 102,26;  Is 63,19 ; 4.1; 2 Pet 3:10;Rev 6:14) .


� As in Mk 1:10 . In Jn 1,29-34 , however, it is the Baptist who sees it .


� More usually called holy: Mt 1, 18.20¸3,11¸12,32¸28,19.


�  The word "like" is common in apocalyptic literature, where it alludes to the symbolic nature of the thing expressed which cannot be described in a realistic way.


� Cf b.Hag 15a, TgCant 2,12, where the active presence of the Spirit  is identified with the hovering of a dove .


� As with other leaders of Israel, the descent of the Spirit marks the beginning of his messianic mission (Acts 10,38); Gideon (Judges 6,34), Samson (Judges 15,14 ), Saul (1 Sam 10,6).


� Voices from heaven speaking to humans is a recurring theme in biblical literature(Gen 21,17 ; 22,11.15 ; Ex 19,19; Dt 4,10-12; 1 Kgs 19,13; Dn 4,31; 1 Enoch 65,4;  Jn 12,28; Acts 9,4; 10,13-15; 11,7 – 9; 2 Peter 1,18; Revelation 1,10; 4,10; 10,4; 11,12; 14,13)  also in Jewish and rabbinic literature ( bat qol . . Sota b 13,3-4 ; 21st , 48b , b San 11a; 94a , 104b ) or not ( Josephus , Ant 13.283 ; War 6,300;     2 Bar 13.1; 22,1) and early Christian literature (Apotegmata Patrum : PG 65). Unlike rabbinic bat qol , which is a substitute of the Spirit and inferior to it( b. Sota 13.2; .B Yoma 9b).  Here there is the voice of the Spirit and a direct word, no echo, God His Son, indeed, the voice, personified (Rev 1:12) , is the speaker ( Rev 4.1, 10.8).


� Mt 28,16-20 ; Jn 1,33 -34: HAT 2.38 -39: 10.38; 1 Cor 6,11; Titus 3,4-6; 1 Pt 1,2 .


� Mt 3,17; 11,27; 16,16; 17,5;  22,42-44;  26,63;  28,19.


� yahid : Gen 22,2.12;, Judges 11,34 ;  Jer 6.26.� 


� What the voice says is, significantly, the word of God: God quotes himself when he talks about himself and about Jesus. There is no better speech than God’s own Word.


� The event unites Ps 2,7, a messianic proclamation, with Is 42,1, presentation of the servant of God, on whom the Spirit descends and he  becomes son. It is probable that Ps 2,7 which the early Christians applied to the resurrection of Jesus (cf. Lk 3,22; Acts 13,33; Hb 1,5; 5.5 ) has been added here later


�   Compare Mt 1,1 "Jesus, son of Abraham and David " with Mk 1,1 "Jesus Christ, son of God"


�  Pope Francis, Homily for the possession of the chair of the bishop of Rome in the Roman Cathedral, 7 April 2013                                    Cfr.http://www.vatican.va/holy_father/francesco/homilies/2013/documents/papa-francesco_20130407_omelia-possesso-cattedra-laterano_it.html.
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