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« But the plan of salvation also includes those who acknowledge the Creator. In the first place amongst these there are the Mohamedans, who, professing to hold the faith of Abraham, along with us adore the one and merciful God, who on the last day will judge mankind.  » (Lumen Gentium, n. 16)

« The Church regards with esteem also the Moslems. They adore the one God, living and subsisting in Himself; merciful and all- powerful, the Creator of heaven and earth,(5) who has spoken to men; they take pains to submit wholeheartedly to even His inscrutable decrees, just as Abraham, with whom the faith of Islam takes pleasure in linking itself, submitted to God. Though they do not acknowledge Jesus as God, they revere Him as a prophet. They also honour Mary, His virgin Mother; at times they even call on her with devotion. In addition, they await the day of judgment when God will render their desserts to all those who have been raised up from the dead. Finally, they value the moral life and worship God especially through prayer, almsgiving and fasting. 
Since in the course of centuries not a few quarrels and hostilities have arisen between Christians and Moslems, this sacred synod urges all to forget the past and to work sincerely for mutual understanding and to preserve as well as to promote together for the benefit of all mankind social justice and moral welfare, as well as peace and freedom.» (Nostra Aetate, n. 3)

Providing commentaries on these fundamental texts are the Encyclicals :  Ecclesiam Suam (1964) and Redemptoris Missio (1990), the Documents of the Pontifical Council for Interreligious Dialogue: The Church and other Religions - Dialogue and Mission (June 10, 1984) and Dialogue and Proclamation: Reflection and Orientations on Interreligious Dialogue and the Proclamation of the Gospel of Jesus Christ (1991)), the Text of the International Theological Commission :  Christianity and the World Religions (1997); and that of Dominus Jesus (2000) : Declaration on the unicity and salvific universality of Jesus Christ and the Church.. Then the address of John Paul II to young Muslims in  Casablanca, Morocco  (19 August 1985), the Message of Cardinal Martini to the citizens of Milan (6 December 1990) : We and Islam, and the Letter of the 138 Muslims to Christian religious leaders (13 October 2007) : A word in common between us and you.
Muslims are believers for whom « Islâm consists in professing the islamic faith, in saying ritual prayer, in giving legal alms, in fasting the whole month of ramadân and in making the pilgrimage to the house of God, the temple of Mecca, when one can.» They call themselves Muslims, submissive to the One God whose book (the Koran) they meditate and they imitate the Prophets ( Abraham, Moses, Jesus and especially Maomett). They live the solidarity of a community of believers, affirm the transcendence of God and they adore Him sincerely with a simple form of worship. They want to be obedient and faithful to the prescriptions of His Law and some are happy to seek the ascetical and mystical sublimations of the Islâm. Many try to ensure that religion and the State mutually help each other to change this world into a « dwelling place of peace and justice », that is « the dwelling place of Islâm ». For them life is sacred, work is praised, earthly goods ought to be shared in an equitable manner and the family enjoy social prestige and legal protection. However they are not Christian. Indeed they reject the fundamental mysteries of Christianity (Trinity, Incarnation, Redemption), while knowing the Gospel exists and that Christians are close to theme. Twelve times the Koran speaks of the Gospel that God gave to Jesus (‘Îsâ). It is also said that this Gospel is « full of correct guidance and light » (5, 46) and it is regretted that it is not put into practice as it ought to be (5, 66). Certainly, this Gospel according to them, has nothing to do with our canonical four gospels : it would be a monotheistic message entrusted to Jesus and then forgotten or rather  falsified by the Christians, who would also have exaggerated in their love for Jesus. However, the exceptional nature of his personality remains : there is therefore a mystery about Jesus (conflicting Christology). In the Koran, it is said to Maomett : « You will find that those closest in spirit to those who believe are those who say : ‘We are Christians’. This happens because among them there are priests and monks and these are not proud » (5, 82). And then the God of the Koran says : « We will put into the hearts of those who follow Jesus meekness and mercy and then monasticism instituted by them » (57, 27). But according to the Koran the definition of the true religion  echoes more or less both the  ten Commandments of Sinai (17, 22-40) and the Sermon on the Mount: « Piety does not consist in turning your face to the east or to the west but rather, true piety is that of the one who believes in God, in the Last Day in the Angels,  in the Book and in the Prophets, and gives from what he has […] to his relatives and to orphans and to the poor and to travellers and to beggars and to ransom prisoners, and of the one who Prays and pays the tithe, of the one who keeps the promise he has made, and who in sorrows and in adversity is patient and in days of misfortune: these are the sincere ones, these are those who fear God ! » (2, 177). 
It is necessary to bear in mind the current obstacles : to know and to forget past injustices, to free oneself from some prejudices (lslam as fatalism, legalism, laxism, fanaticism, immobilism), to know what the person yoy are speaking with thinks about Christianity (falsified Scriptures, irrational, unacceptable and useless Mysteries, Monotheism blemished by polytheism, the Church a political institution, Christians unfaithful to the message of Jesus). It is necessary to become engaged in the necessary forms of collaboration : improving the world,  the service of mankind, the organisation of society (the dignity of matrimony and of the family, cultivation of the fine arts and of culture, economic and social balance, harmony in the political communities,  institutions and international peace), the human imitation of Divine activity. It is necessary to think about possible areas of spiritual convergence : the mystery of God, the gift of the Word, the role of the Prophets, the presence of the Communities, the secrets of Prayer, the ways to Holiness. It is therefore a matter of «vying with each other in doing good » as the Koran suggests (5, 48) and to grow in the service of  God in the name of a « spiritual emulation » aimed at the « promotion of the faith ». Avoiding in this way that  unjustified form of proselytism which presents the faith as a commodity and collects adherents as statistics, the commitment and spiritual witness of Christianity involves accepting the other person, mutual understanding and dialogue, collaboration and sharing, daring and risking, becoming for each other a witness of God, demanding and merciful as He is : dialogue in daily life, dialogue in activities (work, schools, hospitals), dialogue of the experts (intellectuals, theologians), dialogue of « spiritual people ». With engagement such as this it will be possible to facilitate the gradual progress, through a fourfold « conversion », to the values of the Kingdom of God (the Beatitudes), to God’s approach (his Fatherliness), to the fascination of Christ (his Brotherhood) to communion with the Church (the Family of God).

« Circumstances are sometimes such that, for the time being, there is no possibility of expounding the Gospel directly and forthwith. Then, of course, missionaries can and must at least bear witness to Christ by charity and by works of mercy, with all patience, prudence and great confidence. Thus they will prepare the way for the Lord and make Him somehow present. » (Ad Gentes, n. 6. « The one in conversation has to be consistent with his own traditions and religious convictions and open to understanding those of the other, without pretence or intransigence, but with truth, humility, loyalty, in the knowledge that dialogue can enrich each one […]. Dialogue leads to purification and interior conversion » (Redemptoris Missio)

� My couple of pages provide the outline I intend to follow, commenting and explaining. I would recommend the reading and meditation of my little book ABC per capire i musulmani (Milan, San Paolo, 2007, 63 p.)
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